DRAFT DISCUSSION PAPER ON OPENING PROTOCOLS FOR TO KOPINGA MARAE, 21 January 2005, REKOHU
The following is a discussion paper that sets out ideas and suggested protocols/kawa for the opening of Kopinga Marae. It also raises some key issues and questions for discussion and debate. Some of these issues may be controversial but they need to be addressed and resolved because what we do at the opening will set the standard for the kawa to be followed on our Marae in the future.
Wherever possible I have drawn on specific examples from known texts or other written sources on Moriori and these are noted in the text. Some of the ideas are my own. This is by no means a comprehensive or complete paper and is designed primarily to stimulate discussion. 
Did Moriori Traditionally Have Marae?
In speaking with David Simmons (1/8/04), he told me that to his knowledge the first Moriori Marae was built on Rekohu at Te Roto in the 1850s at the same time as 3 Maori Marae were also built on the Island. He says that Travers was responsible for taking some of the barge boards off the Moriori Marae that are now on display in Te papa. He mentioned that information on this is contained in the documents he sent me. He also mentioned that there is evidence of long Houses being constructed from the excavation that Doug Sutton undertook at Waihora on the South Coast but that it can’t be said with certainty whether these were used as Marae/formal meeting houses.
Thoughst/issues/questions: 

· We know that Moriori traditionally met in large gatherings at Te Awapatiki in circular areas within kopi groves. The last recorded traditional gathering of this kind was in 1836. Te Kopinga’s shape and design was inspired by these historical factors (kopi grove, circular shape, kopi concept etc). Therefore, the underlying values and design are very much Moriori inspired. The physical building is constructed with modern materials. The fact that we have chosen to refer to it as a ‘Marae’ is a practical response to modern day circumstances that Moriori find ourselves in. The fact that there was a Moriori Marae built in 1850 doesn’t help us that much in the sense that it may have been inspired by Maori tradition.
Dawn Ceremony
The opening day should commence with karakii being said at dawn to mark the beginning of the day. 

Thoughst/issues/questions: 

· What is the main purpose of this karakii ceremony given that there has already been karakii to mark the opening of the Marae for Moriori in January 2004?

· Who would say this karakii?

· Who would be involved in this ceremony? Only those at the Marae? 
Lifting the Tapu from the House
Good information on these aspects can be found in the Deighton Manuscripts referred to in David Simmons’ draft manuscript (DSdms) of Moriori writings. The Deighton Manuscripts can be found in the John White Papers contained in the Turnbull Library. 
For example he refers to the importance of Hopo in the formal opening/blessing of a new House. At p29 of DSdms, he quotes from Deighton at p102 written in Moriori (?) and then provides the following translation: “When the prayers are finished then they wrapped the pingau around the albatross feathers and hung them up on the back post in the new house, then it was left to rot away. It was not taken away nor was it wept over, it was left to rot. After that they did the opening prayers for the new house. The tohunga came with seaweed and led people into the house”
Thoughts/issues/questions: 
· Would this part of the ceremony be performed as part of the dawn ceremony or part of the official opening? If part of the official opening, then it would need to take place outside, the karakii/blessings said, the hopo feathers bound with pingau and hung in the house, and then the tohunga would lead everybody into the main whare with seaweed. This could work well for the main opening if the day is fine. If not then an adaptation of this could be performed indoors.
· The karakii could be performed by Mana Cracknell and others who have learnt karakii especially for this purpose. One idea would be for all the main Moriori hunau have one of their members say a short karakii for this part of the opening?

· This would provide a uniquely Moriori flavour to the opening. It would also be quite poignant to have the hopo feathers wrapped in pingau while everyone watched on and then a lone person could take them into the house (maybe a young girl) where they could be hung in a designated place near the back of the whare. When this is done the young girl comes back to the main entrance and she and the tohunga lead all the people into the House.

· The girl should be a young Moriori born on Rekohu.

· The tohunga who leads the people into the House bearing the seaweed should also be from Rekohu.
Welcoming Protocols/Rituals – T’Hokomaurahiri
(The following is taken from Shand: ‘The Moriori People of the Chatham Islands’ page 4)

Karakii or incantations were used to ward off evil or witchcraft, or in the case of a stranger visiting a new place, or one at which he had not been for a long time.

1. First, T’hokomaurahiri, the “making the welcome firm” was recited.
2. After this came the Ta-hunua “slaying the land”. This was done to ward off evil spirits that might be about to attack a stranger newly arrived in a place

 (Thoughts: (1)this suggests that this protocol was used by a Moriori visiting a new place for the first time; (2) probably in the form of a karakii although Shand is not specific about this)

3. Next came Ka hara nunui which was recited, signifying the removal of offences, where possibly some old quarrel existed and was now for the first time set aside by the meeting together of the people.
4. Then followed Ka pa-nui-a-Marama “The great obstruction of Marama”. This was recited, and considered applicable more especially in the case where a man had lost all or some of his relatives since last meeting his friends, or in case of inability to meet and conjointly mourn over their losses till then.
5. Last came Ka Rongo-o-Tamatea ( A footnote records that this means “Tamatea’s peace, or friendship making”), generally pronounced Ka Rongo-o-Tamate (a) or Hou-rongo, a renewal or joining of friendship. This was usually recited by chiefs on meeting long-parted relatives and was frequently accompanied by a recitation of their genealogy, apparently to indicate their common ancestry, and prevent it being forgotten.

The Hou-rongo was used to greet friends and relatives.

Another form, called Hou-rongo-no-Tu was used in greeting enemies and was recited on meeting by the person who had lost a relative, after which they saluted one another and departed.

6. Finally, came the hongi and they wailed over their losses (as with Maori).

The above is a very good basis for designing and naming our welcoming ceremonies. I phoned David Simmons while I was typing the above and we discussed a number of points arising from his draft manuscript he sent me in June. I asked him whether he knew of a Moriori tradition of karanga and he said he had no knowledge of whether they did or not. However, he explained that there were 3 formal parts to the karanga. (1) is calling to the dead, (2) was calling to the living and (3) was welcoming the visitors. The thought occurred to me while he was talking that the Moriori greeting protocols outlined above perform all the functions of the karanga and could be adapted to serve this purpose.

Thoughts/issues/questions: 

· Rather than a karanga, could we instead use a karakii to call visitors on?
· If we use a karakii would it be a man or a woman who does the karakii?

· Or would it simply be more practical or convenient to adopt/adapt the karanga as the signal for visitors to start moving towards the house? Could this be intermingled with a male starting a karakii/incantation part way through the karanga?
· What is the Moriori name for “calling” which we could use instead of karanga?

· Although the Ka Rongo-o-Tamatea (also called Hou Rongo) appears to have been mainly used for greeting friends and relatives it would seem to be the most logical for describing the main speaking part of the greeting ritual. A preference might be given to using the expression ‘Hou-rongo’ in place of the Maori expression ‘Whaikorero’.

· The term T’Hokomaurahiri (the word “maurahiri” means visitors and is equivalent to the word ‘manuhiri’), or simply, Hokomaurahiri might be used to describe the process of welcoming in place of “Powhiri”. Again, it has a distinctly Moriori flavour about it. Unfortunately Shand does not elaborate on what was contained within the recitation of the T’hokomaurahiri. However, if Moriori decide that we want to adopt these terms then we should not be afraid to adapt them for present day purposes by creating our own recitation of a Hokomaurahiri.
Moriori Speaking Line Up, Terminology and Roles of Men and Women
Instead of using the term “paepae” we should look for or create our own term. Perhaps something associated with the concept of ‘tuahu’ which to Moriori was a sacred burial place and also a place where weapons which had fallen into disuse were placed until they were used in ‘tohinga tamariki’ or baptismal ceremonies for children, “where they were brought forth, but duly returned after the ceremony”
 Also taking into account that the main speeches will take place, and the speakers will be situated around Ka Pou o Rangitokona (which sits on the Tuahu), one suggestion might be to call the host speakers place a ‘Tuahu Korero’ or a “place where sacred words are shared”.
Thoughts/issues/questions: 

· Who will be the main speakers for Moriori on the ‘Tuahu Korero’?

· Will women be included in this speaking line up?

· What are the issues around women speaking or not speaking on the Tuahu Korero?

· Shand notes that there was no recorded role that women traditionally played in the welcoming ceremonies. However, does this necessarily mean that women should be denied that opportunity in the twenty first century? 

· What are the traditional/contemporary roles of men and women on the Marae and how important is it that these roles are understood/appreciated/respected and maintained?
· Should all speakers for Moriori know at least a little Moriori to include in their speech?

· Is it appropriate for Moriori to be speaking Maori on the Tuahu Korero?

· Is it appropriate for speakers to be speaking in English on the Tuahu Korero?

· Pragmatism and commonsense suggests that speakers should not be prevented from speaking either Maori or English given that Moriori is no longer a fully spoken language and that most people who will be welcomed onto Te Kopinga, will be mainly English speakers. However, speakers should be required to commence their mihi with a Moriori karakii and either a Moriori or Maori spoken ‘Hou-rongo’ (or formal greeting of welcome) before speaking in English. 
· It will be important for the long term future and cultural integrity/sustainability of our Marae that we encourage and provide training opportunities for our young people to learn Moriori traditional values/ welcomes and greeting protocols/karakii and rongo etc
Renewal of Peace Covenant
� Shand, page 9. See also page 14 for reference to the tuahu as a place where offerings to the god ‘Pou” were made.
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